《Bengel’s Gnomon of the New Testament – 1 Thessalonians》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1

1 Thessalonians 1:1. παῦλος, Paul) Paul, in this epistle, which was the first of all that he wrote, uses neither the title of an apostle, nor any other, because he writes most familiarly to the godly Thessalonians, who did not require a preface regarding his apostolic authority, ch. 1 Thessalonians 2:6.

The divisions of the epistle are as follows:—

I. The Inscription, 1 Thessalonians 1:1

II. In the course of the discussion, he celebrates (makes honourable mention of) the grace of God towards the Thessalonians, 1 Thessalonians 1:2, et seqq.; adding a notice of the sincerity of himself and his colleagues, 1 Thessalonians 2:1; and of the obedience of the Thessalonians, 1 Thessalonians 2:13-14

III. He then declares

1. His desire, 1 Thessalonians 2:17

2. His solicitude, 1 Thessalonians 3:1

3. His joy, with his prayer, 1Thes 6, 7, 10, 11

IV. He exhorts them to progress,

1. In holiness, 1 Thessalonians 4:1-2

2. In brotherly love, combined with prudence, 1 Thessalonians 4:9-12

V. He teaches and exhorts them,

1. Concerning them that are asleep, 1 Thessalonians 4:13-14

2. Concerning the times, 1 Thessalonians 5:1-2

VI. He adds miscellaneous exhortations, 1 Thessalonians 5:12-13

1 Thessalonians 5:14-15; with prayer and consolation, 1 Thessalonians 5:23-24

VII. Conclusion, 1 Thessalonians 5:25-28

There is a kind of unmingled sweetness in this epistle, which, by a reader not accustomed to the expression of sweet affections, is less relished than the others, that act upon the palate with a certain degree of harshness. The expectation of the coming of Christ among the Thessalonians was unclouded. So exalted was their condition, and so clear of impediments and encumbrances (unencumbered) was the state of Christianity among them, that they were able hourly to look for the Lord Jesus. The epistles to them were written before the others; afterwards various evils crept into the churches.— θεσσαλονικέων, of the Thessalonians) Jac. Mehrningius says, “In the memory of our fathers, there were two Greeks, first among the Moravian brethren, afterwards in Belgium, who asserted, that even now both of St. Paul’s epistles to the Thessalonians are well preserved by them in autograph.”—Hist. baptismi, A. 1647, Germanice edita, p. 739.— ἐν, in) Union with God is indicated.

Verse 2

1 Thessalonians 1:2. ΄νείαν— ἀδιαλείπτως, mention—unceasingly) Comp. Romans 1:9; 2 Timothy 1:3.

Verse 3

1 Thessalonians 1:3. ὑμῶν, your) This depends on τῆς πίστεως, of faith, etc.— ἔργου— κόπου— ὑπομονῆς, work—labour—patience) These have the force of epithets, joined to ‘faith’, ‘love,’ ‘hope.’ Work is opposed to mere empty words [ ἐν λόγῳ μόνον, in word only, 1 Thessalonians 1:5], and in the singular signifies something lasting and efficacious, which faith has in itself, exercising itself in the very fact of believing, not proceeding merely from love.—(1) κόπου, labour) in spiritual and external acts of kindness. Those who evade all exertion that gives them trouble, in consideration of their own interest and quiet, love little. [Some one may say, Who will procure for me leisure to undertake this labour? Nay, but beware of losing time in the indulgence of sloth, in protracting social entertainments longer than is proper, and in vain conversation; and you will find abundance of time for performing the labour of love.—V. g.]— τοῦ κυρίου, of our Lord) Construe this with patience [but Engl. Vers. hope in our Lord Jesus, etc.], as at 2 Thessalonians 3:5 [ ὑπομονὴν τοῦ χριστοῦ, the patience of Christ]: as I might say, the heavenly devotion of sighs [meaning, The heavenly devotion expressed by sighs: so the patience of our Lord, i.e. Patient] Perseverance for the name of Christ.— ἔμπροσθεν, in the sight) This is construed with μνημονεύοντες, remembering.

Verse 4

1 Thessalonians 1:4. εἰδότες, [we] knowing) Construed with we give thanks, 1 Thessalonians 1:2.— ἀδελφοὶ ἠγαπήμενοι ὑπὸ θεοῦ, brethren beloved by God) Comp. 2 Thessalonians 2:13.— ἐκλογὴν, election) 1 Corinthians 1:27, note.

Verse 5

1 Thessalonians 1:5. ὅτι, because) This because extends its power beyond this verse.— εἰς ὑμᾶς) so far as you are concerned [in your case].— ἐν, in) These words refer both to the teachers, as appears by comparing the end of this verse, and to the Thessalonians, by comparing the following verse.— ἐν δυνάμει, in power) for example, in reference to (having the effect of producing) faith.— ἐν πνεύματι ἁγίῳ) in the Holy Ghost, and His saving operation, for example, having the effect of producing love; also in His miraculous operation.— ἐν πληροφορίᾳ, borne along in full course (pleno latu) [in full assurance]) for example, in reference to (producing) hope, 1 Thessalonians 1:3.— οἴδατε, ye know) εἰδότες, knowing, in 1 Thessalonians 1:4, corresponds to οἴδατε here. Both [Paul, Sylvanus, and Timothy, on one hand, and the Thessalonians on the other] knew.— οἷοι, what sort of persons) imparting to you the word with joy.— διʼ ὑμᾶς, for your sakes) that we might gain you.

Verse 6

1 Thessalonians 1:6. ΄ιμηταὶ, imitators [followers]) Imitators [Followers] become τύποι, types, patterns [ensamples], 1 Thessalonians 1:7.— τοῦ κυρίου, of the Lord) Christ, who acted as the apostle(2) of the Father, brought the word from heaven, and taught it under adversities.— ΄ετὰ, with) Construe this with having received ( δεξάμενοι).

Verse 7

1 Thessalonians 1:7. τύπους,(3) types, patterns) Ensamples of faith; see presently, and in the following verse.

BD( δ) corrected, df Vulg. Memph. Theb. read τύπον. So Lachm. and Tisch. ACGg, Later Syr., and Rec. Text, have τύπονς.—ED.

Verse 8

1 Thessalonians 1:8. γὰρ, for) The intensive particle.— ἐξήχηται) was given (spread) abroad with a clear sound.— τοῦ κυρίου, of the Lord) Christ.— ὥστε, so that) It is lawful to speak where the subject is the conversion of souls. Paul takes this for granted; and he himself would have taken also the subject of his remarks from the conversion of the Thessalonians, had not others known the fact already before, and spoken about it.— λαλεῖν τι, to speak anything) concerning your faith, 1 Thessalonians 1:9.

Verse 9

1 Thessalonians 1:9. περὶ ἡμῶν, concerning us) both teachers and believers [both us who taught, and you who believed].— δουλεύειν θεῳ, to serve God) The Thessalonians are thus distinguished from the Gentiles; so also from the Jews, in the following verse.— καὶ ἀληθινῷ and true) This denotes the truth of [His] nature.

Verse 10

1 Thessalonians 1:10. καὶ ἀναμένειν, and to wait for) The compound, ἀναμένειν, is applied to Him who has so gone away, as that He is about to come [again], John 14:3, note; Acts 1:11, note. I do not altogether deny the return, but I say that the coming is elegantly used for His return, because the glorious coming has very many things altogether new connected with it. [To be waiting for [Him], is the most certain characteristic of the true Christian.—V. g.]— ὅν ἤγειρεν ἐκ νεκρῶν, whom He raised from the dead) The preeminent (palmarium) argument is here brought in, from which [viz. His resurrection] it is evident, that Jesus is the Son of God.— ῥυόμενον, Who delivers) Christ once ἐλυτρώσατο, hath redeemed us, He alway ῥυέται, delivers us.— ἀπὸ τῆς ὀργῆς τῆς ἐρχομένης, from the wrath to come) The wrath comes at the last judgment, ch. 1 Thessalonians 5:9.

02 Chapter 2 
Verse 1
1 Thessalonians 2:1. γὰρ, for) This refers to ch. 1 Thessalonians 1:5-6; for what was there laid down as the proposition, is now taken up again to be discussed, and that, too, regarding Paul and his companions, 1 Thessalonians 2:1-12; regarding the Thessalonians, 1 Thessalonians 2:13-16.— οὐ κενὴ, not vain) but full of power.

Verse 2
1 Thessalonians 2:2. προπαθόντες, having suffered before) that which might have deterred others from preaching.

Verse 3
1 Thessalonians 2:3. γὰρ, for) for occurs again, 1 Thessalonians 2:5. There is a double reason assigned (ÆtioIogia), α, in the thesis, concerning their (his and his companions’) regular and constant practice; β, in the hypothesis, how they behaved (proceeded) among the Thessalonians, 1 Thessalonians 2:5 and the following verses; comp. with 2 Corinthians 1:12, concerning his general and special mode of proceeding towards others.— παράκλησις, exhortation) The whole preaching of the Gospel is so called, seasoned as it is with the sweetness of sufferings; see 1 Thessalonians 2:2, with which comp. 2 Corinthians 1:3, et seqq. παράκλησις, Zuspruch, has an extensive meaning; when he rouses the slothful, it is exhortation ( παράκλησις): when he applies balm to sorrow, it is comfort or consolation ( παραμύθιον); comp. 1 Thessalonians 2:11, note.— οὐκ— οὐδὲ— οὔτε, not—nor—nor) He disavows evil intentions, in relation to God, himself, and others. The antithesis to this is similarly universal, in the following verse, which should be compared with 1 Thessalonians 2:10 [where see the note on the similar threefold relation].— οὐκ ἐκ πλάνης, not from [of] deceit) namely, is; comp. we speak, in the present, 1 Thessalonians 2:4.— οὐδὲ ἐξ ἀκαθαρσίας, nor from [of] uncleanness) This uncleanness is when the fruit of the flesh is sought after: comp. Philippians 1:16. The fruit of the flesh is somewhat subtile: Eigenheit, self-seeking (seeking one’s own honour or gain), peculiarity.(4) Concerning its antithesis, purity, see Acts 15:9.

Verse 4
1 Thessalonians 2:4. δεδοκιμάσμεθα, we have been proved [approved]) Refer to this word, δοκιμάζοντι, who proveth and trieth, which presently occurs.— ἀρέσκοντες) careful to please.

Verse 5
1 Thessalonians 2:5. ἐν λόγῳ κολακείας, in flattering words) The antithesis is in 1 Thessalonians 2:7-8; even as a cloke of covetousness has its antithesis in 1 Thessalonians 2:9; and the word glory, 1 Thessalonians 2:6, has its antithesis in 1 Thessalonians 2:10.— κολακείας, of flattery) which they chiefly use who are anxious to please men.— καθὼς οἴδατε— θεὸς μάρτυς, even as ye know—God is witness) These two clauses [neither—ye know; nor—witness] correspond to each other, just as the double confirmation of the third member of the sentence [nor of men sought we glory], which is placed in the next verse, follows in the same 1 Thessalonians 2:10. He appeals to men, as the witnesses of a matter generally known; to God, as the witness of a matter which is concealed in the heart; to men and God, as the witnesses of a matter in part generally known, and partly concealed.— προφάσει) with the specious pretext (cloke), under which we might cover avarice.

Verse 6
1 Thessalonians 2:6. ἀπʼ ἄλλων, from others) those, to wit, who would have admired us, if we had treated you more haughtily.— δυνάμενοι) when we might have, although we might have.— ἐν βάρει εἶναι, [Engl. Vers. been burdensome] been in honour and authority) כבד βάρος, weight, dignity, authority; the splendour which the majesty of the Lord communicates to His ambassador. δόξα, glory, in the preceding verse, is nearly akin to it; comp. βάρος δόξης, 2 Corinthians 4:17. Brightness produces a weighty or powerful effect (gravis) on the sight, as a weight upon the sense of touch, and a loud sound on the hearing; and hence such things are said to be borne or not to be borne,(5), Hebrews 12:20. The conjugate, ἐπιβαρῆσαι, presently occurs, 1 Thessalonians 2:9. Both ideas, weight [authority], and a burden, must be included. But the apostles refrained from both.

Verse 7
1 Thessalonians 2:7. ἤπιοι, gentle) A very sweet word, which is wont to be applied chiefly to parents and physicians. It is opposed to flattery [1 Thessalonians 2:5]: for he is called ἤπιος, who has true gentleness.— ἐν μέσῳ ὑμῶν, in the midst of you) like a hen surrounded by her chickens. They did not act as if from the chair (ex cathedrâ, from the authoritative chair), which is said to belong to Peter, and which calls the style of its court apostolical.— τροφὸς) a mother, and at the same time a nurse. Weigh well the expression, her own. The spiritual are analogous to the natural affections, 1 Thessalonians 2:11; 1 Timothy 5:1-2.

Verse 8
1 Thessalonians 2:8. οὕτως, ἱμειρόμενοι ὑμῶν, εὐδοκοῦμεν) and seeing that it was so, i.e. inasmuch as we felt the strongest affection for you, we were ready, etc. The text has been at once suited for (pronunciationem) correct delivery, whilst in the marks of punctuation a more careful stopping of the sentence is equivalent to a note. The same word, ἱμείρονται, is found in Job 3:21. εὐδοκοῦμεν, even without the augment, may still be the imperfect tense: in the whole(6) of Paul’s statement all the facts proceed in the preterite, which the versions here also retain.— ψυχὰς, souls) Our soul desired as it were to enter into your soul.

Tota is the reading of Ed. 2, quarto, A.D. 1752, and is doubtless the true reading.—ED.

Verse 10
1 Thessalonians 2:10.(7) ὡς ὁσίως καὶ δικαίως καὶ ἀμέμπτως, how holily and justly and unblameably) Those who seek no glory from men attain to this character, that they conduct themselves holily in divine things, justly towards men, unblameably in respect of themselves.— τοῖς πιστεύουσιν, among [in the eyes of, towards] you that believe) although we might not appear to others to be so.

Verse 11
1 Thessalonians 2:11. ὡς ἕνα ἕκαστον, how every one) They do not act in this way who seek [their own] glory, 1 Thessalonians 2:6.— ὡς πατὴρ, as a father) Mild gravity is the characteristic of fathers.— παρακαλοῦντες, exhorting) This depends on ἐγενήθημεν, we became (behaved), 1 Thessalonians 2:10. παράκλησις, exhortation, rouses one to do something willingly; παραμύθιον, consolation, to do it joyfully; τὸ μαρτυρεῖσθαι, earnest entreaty, testifying [charging], to do it with awe.

Verse 12
1 Thessalonians 2:12. βασιλείαν καὶ δόξαν, His kingdom and glory) A magnificent combination.

Verse 13
1 Thessalonians 2:13. διὰ τοῦτο, for this cause) i.e. because you have had such teachers.— εὐχαριστοῦμεν, we give thanks) The naked and categorical sentence would be, You have received [the word of God]. Affection has rendered the language modal(8) by adding thanksgiving.— παραλαβόντες) παραλαμβάνω signifies simply receiving; δέχομαι, includes also in the signification, pleasure and inclination in receiving.(9)— οὐ λόγον ἀνθρώπων, not the word of man) This is an explanation of what he just now said, “the word of God.” Ye have received it, namely, not the word of men, etc.— ὅς, who) viz. God,(10) who thereby shows [viz. by its effectual working in you] that the word is truly the word of God, ch. 1 Thessalonians 4:8-9; Acts 14:3.— ἐνεργεῖται, works effectually) Galatians 3:5. [It, for instance, worketh in you patient endurance, 1 Thessalonians 2:14.—V. g.]

Verse 14
1 Thessalonians 2:14. γὰρ, for) Divine working is most of all seen and felt in affliction.— ἐν τῇ ἰονδαίᾳ, in Judea) The Jewish churches were distinguished examples to all the others.— τὰ αὐτὰ, the same things) So, αὐτὸν, the same [conflict], Philippians 1:30. The sameness of the fruit, the sameness of the afflictions, the sameness of the experimental proofs and characteristics of believers, in all places and at all times, afford an excellent criterion of the truth of the Gospel.— ἰδίων, your own) Matthew 10:36; Luke 13:33, at the end.— συμφυλετῶν, fellow-countrymen) [liter. “persons of the same tribe.”] These were Thessalonians, Jews and Gentiles. Acts 17:5.

Verse 15
1 Thessalonians 2:15. ἀποκτεινάντων, who have killed) This is indeed the sin of the whole people, their greatest sin, and one not yet acknowledged.— προφήτας, the prophets) This word is construed with who have killed. That former guilt of theirs [in killing the prophets] woke up in all its strength then especially, when they slew the Lord Himself.— ἡμᾶς, us) the apostles.— ἐκδιωξάντων, who have cast out by persecution) Luke 11:49, note.— μὴ ἀρεσκόντων) not seeking to please.— ἐναντίων, and are adverse [contrary]) The Jews regarded the Gentiles with aversion, and were unwilling at that time that the word should be preached to them.

Verse 16
1 Thessalonians 2:16. λαλῆσαι, to speak) Less is said than he wishes to be understood by ταπείνωσις.— εἰς τὸ ἀναπληρῶσαι, that they may fill up) Obstinacy against receiving the word above all fills up the measure of sins.— αὐτῶν, their) the sins of the Jews.— πάντοτε) as always, so now also.— εἰς τέλος, [tending] to the end) A sad closing catastrophe [Engl. Vers. to the uttermost]. The same phrase occurs at Luke 18:5. Under Herod Agrippa the Jewish state had begun again to flourish, but after his death, Acts 12:23, the Roman procurators returned. Cumanus and Felix, and their successors, more and more harassed the Jews. This epistle was written in the year of our Lord 48, and about that time a tumult arose at Jerusalem during the feast of the passover, and an immense multitude were slain: some say, more than thirty thousand. The wrath of God closely pursued these miserable men, and εἰς τέλος, [at the last] at length, destroyed their city and temple.

Verse 17
1 Thessalonians 2:17. ἀδελφοὶ, brethren) He begins a new division of the epistle.— ἀπορφανισθέντες, having been bereft of you) as parents, in the absence of their children.— πρὸς καιρὸν ὥρας, [lit. for the space of an hour] for a brief space) καιρὸς means time indefinitely; ὥρα, a definite period, Exodus 13:10, למועדה ; LXX., κατὰ καιροὺς ὡρῶν.— ἰδεῖν, to see) 2 Timothy 1:4.

Verse 18
1 Thessalonians 2:18. ἅπαξ καὶ δὶς) So the LXX. Nehemiah 13:20.— ὁ σατανᾶς, Satan) Paul wisely considered that there lurked beneath this the first cause of evil—a cause, of which we should have had no suspicion otherwise, when reading the history in Acts 17:13-14. Satan acted by means of wicked men.

Verse 19
1 Thessalonians 2:19. τίς γὰρ) So, τίς γὰρ, LXX., 1 Samuel 11:12.— ἐλπίς, κ. τ. λ.) our hope, etc.: comp. the end of this verse. It is great praise.— στέφανος καυχήσεως, a crown of [rejoicing] glorying) So LXX., Proverbs 16:31.— καὶ ὑμεῖς, even ye) He does not exclude others: he chiefly reckons these among the number.— ἐν, in) Regarding this particle, comp. ch. 1 Thessalonians 3:13; Romans 2:16, note [In the day expresses something more than against the day]. So far is hope extended! [So far does his hope reach! even to the day of Christ.]

03 Chapter 3 
Verse 1
1 Thessalonians 3:1. διὸ μηκέτι στέγοντες, wherefore no longer being able to forbear) This is resumed at 1 Thessalonians 3:5, as if after a parenthesis.— μόνοι, alone) Observe how highly Timothy was esteemed, since at Timothy’s departure Paul and Silas seemed to themselves to be alone, inasmuch as in a city altogether estranged from God. Comp. Ord. temp., p. 278 [Ed. 2, p. 239].

Verse 2
1 Thessalonians 3:2. ἐπέμψαμεν, we sent) I and Sylvanus sent.

Verse 3
1 Thessalonians 3:3. σαίνεσθαι) [that no man should be moved,—seduced and cajoled out of his faith]: σαίνω from σέω, to move. Eustathius shows, that it is properly applied to dogs, when they fawn by wagging the tail;(11) by metaphor εἰς τοὺς ὑπούλοις καὶ κολακικοὺς, applied to those that are deceitful at heart and prone to flatter; and this is obviously the idea here. For in afflictions, relatives and opponents, and the heart itself, mingle their flatteries, and when these are overcome, believers are confirmed.— ταὺταις, in these (present) afflictions) The present time.— κείμεθα, we lie, i.e. are set, are appointed unto this) An argument from our calling: comp. ch. 1 Thessalonians 5:9, God ἔθετο, hath appointed us.

Verse 5
1 Thessalonians 3:5. ὁ πειράζων, the tempter) i.e. Satan, ch. 1 Thessalonians 2:18. The expression contains an Euphemism. Often this enemy is near [lurks underneath] when one would not think that he is. Comp. at Matthew 4:3.

Verse 6
1 Thessalonians 3:6. ἄρτι, now) Immediately after the arrival of Timothy, he writes these things with fresh joy and the most tender affection. Consonant with this is the εὐαγγελισαμένου, a striking participle.— ἐπιποθοῦντες, desiring greatly [having a yearning desire]) This is the sign of a good conscience.

Verse 7
1 Thessalonians 3:7. διὰ τῆς— πίστεως, by—faith) Construe this with παρεκλήθημεν, we were comforted.

Verse 8
1 Thessalonians 3:8. νῦν ζῶμεν, now we live) now we feel that we are alive. The form of testifying the highest joy; comp. Psalms 63:4.

Verse 10
1 Thessalonians 3:10. νυκτὸς, night) Alluding to his holy thoughts during the night, 2 Timothy 1:3.— τὰ ὑστερήματα, the things which are wanting) [the deficiency, that which is lacking]. Even the Thessalonians had points in which they were in need of improvement.

Verse 11
1 Thessalonians 3:11. αὐτὸς, Himself) Both epistles to the Thessalonians have almost all the several chapters singly sealed and distinguished by single breathings of prayer [each chapter sealed with its own prayer], ch. 1 Thessalonians 5:23; 2 Thessalonians 1:11; 2 Thessalonians 2:16; 2 Thessalonians 3:5; 2 Thessalonians 3:16.— ἰησοῦς, Jesus) Prayers and vows are also addressed to Jesus Christ; for the word κατευθύναι, direct, extends both to Him [as the subject] and to the Father: comp. 2 Thessalonians 2:16-17.

Verse 12
1 Thessalonians 3:12. ὑμᾶς, you) whether we come or not.— πλεονάσαι καὶ περισσεύσαη) On the difference between these two words, comp. 2 Corinthians 4:15, note.(12)— καὶ ἡμεῖς, even we) namely, even as we are full of love [towards you].

Verse 13
1 Thessalonians 3:13. ΄ετὰ, with) Construe with ἐν τῇ παρουσίᾳ, at the coming; comp. 2 Thessalonians 1:7.— πάντων τῶν ἁγίων, with all the saints) This phrase comprehends angels and the elect of the earth.— αὐτοῦ, His) Christ’s, Acts 9:13.

04 Chapter 4 
Verse 1
1 Thessalonians 4:1. ἀρέσκειν, to please, to show yourselves pleasing, acceptable) to the Lord.

Verse 2
1 Thessalonians 4:2. παραγγελίας, commandments) Paul uses this word at this very early time, when writing to the Thessalonians, whose piety took it in the right spirit, as did also the piety of Timothy, to whom he gives his commands with the greatest sternness. The same word occurs, 1 Thessalonians 4:11; 2 Thessalonians 3:4; 2 Thessalonians 3:6; 2 Thessalonians 3:10; 2 Thessalonians 3:12. In addressing other churches subsequently, when his authority was established, he uses it very seldom.

Verse 3
1 Thessalonians 4:3. θέλημα, a will) [a thing which God wills]. So ch. 1 Thessalonians 5:18, without the article. There are many wills, Acts 13:22.— ὁ) The mark of the subject.— ἁγιασμὸς ὑμῶν, your sanctification) The word, your [i.e. present sanctification, as contrasted with the past], recalls to the memory of the Thessalonians their former profane condition. Sanctification especially includes chastity.— ἀπὸ τῆς πορνείας, from fornication) Exalted Christians as they were, yet they required to be admonished respecting this sin; for the Gentiles had no scruples as to carnal lewdness.

Verse 4
1 Thessalonians 4:4. εἰδέναι, should know) οἴδα, I know, not only denotes knowledge, but power of mind [mental self-control so as to], Philippians 4:12 : comp. [husbands, dwell with your wives] according to knowledge, 1 Peter 3:7. Both are certainly required for matrimonial chastity.— σκεῦος, vessel) his body, 1 Samuel 21:5; 1 Corinthians 6:18.— κτᾶσθαι, to possess, is illustrated from Luke 21:19.— καὶ τιμῇ, and in honour) The contrary is ἀτιμία, disgrace, Romans 1:26; Romans 1:24 [ πᾶθη ἀτιμίας, affections of dishonour, i.e. vile; ἀτιμάζεσθαι σώματα, to dishonour their bodies].

Verse 5
1 Thessalonians 4:5. ΄ὴ ἐν πάθει ἐπιθυμίας, not in the lust of concupiscence) As concupiscence gains the mastery, it at length waxes strong, so as to become a wretched passion and disease, 2 Samuel 13:4.— τὰ ἔθνη, the Gentiles) These are also denoted at 1 Thessalonians 4:12-13, by different periphrases [“them that are without,” 1 Thessalonians 4:11 : ‘others,’ οἱ λοιποί, 1 Thessalonians 4:13].— τὰ μὴ εἰδότα, who know not) Ignorance is the origin of unchastity, Romans 1:24. [Look at the serenity of heaven, and thou wilt conceive a loathing of impurity.—V. g.]

Verse 6
1 Thessalonians 4:6. τὸ μὴ ὑπερβαίνειν καὶ πλεονεκτεῖν) The article τὸ makes an emphatic addition [Epitasis], which falls upon the verb ὑπερβαίνειν. Eustathius explains ὑπερβῆναι as, τὸ καθʼ ὑπερβολὴν ἀστοχῆσαι τοῦ δέοντος, to miss the mark as to what is in the highest degree necessary. Therefore Paul does not seem to be speaking here of avarice, which however is joined to sins of impurity in Ephesians 5:5 and Colossians 3:5 (whence also the article makes an Epitasis or emphatic addition), and which, as being a capital transgression, is called idolatry; but of the deceptions and arts of adulterers, Hebrews 13:4; for the Asyndeton [no copula between εἰδέναι, 1 Thessalonians 4:4, and τὸ μὴ ὑπερβαίνειν, 1 Thessalonians 4:6] indicates that the same subject is continued; and he is speaking of a ‘matter’ of such a kind, as that the blame attached to it is greater than that attached to theft, Proverbs 6:30 : and in 1 Thessalonians 4:7 he returns to the mention of impurity and holiness alone. It is by a Euphemism that the apostle does not call it adultery.— ἑν τῷ πράγματι, in the matter or business) The article points out the particular business in hand at this or that time, 2 Corinthians 7:11.— ἀδελφὸν, brother) The reason assigned (Ætiology) for avoiding the transgression [ τὸ ὑπερβαίνειν, viz. adultery].— ἔκδικος, avenger) Hebrews 13:4, note.— ὁ κύριος, the Lord) Christ, the Judge.

Verse 7
1 Thessalonians 4:7. ἐν ἁγιασμῷ, in sanctification) ἐπὶ, for, on account of, rather expresses the end; ἐν, in, the nature or character of the thing [viz. of our calling].

Verse 8
1 Thessalonians 4:8. ὁ ἀθετῶν) he who despiseth this thing.— τὸν καὶ δόντα, Who has also given) The word also intimates that a new importance is here added to what immediately precedes.— τὸ πνεῦμα αὐτοῦ τὸ ἅγιον εἰς ὑμᾶς, His Holy Spirit to you) Ephesians 4:30.(13)
(13) ὑμᾶς is the reading of BDGfg: “in vobis” is that of g and Vulg.; but ἡμᾶς of A and Rec. Text.—ED.

Verse 9
1 Thessalonians 4:9. οὐ χρείαν ἔχομεν, we have no need) Hebrews 8:11.(14)— θεοδίδακτοι, taught of God) God imbues [not teaches, strictly] us with love by regeneration; therefore the word taught has a Catachresis [an application of a word not in its strictly regular sense], that it may be opposed to the writing [ γράφειν ὑμῖν].— εἰς τὸ ἀγαπᾷν, with respect to loving) The force of Divine doctrine flows into (has its confluence in) love.

Verse 11
1 Thessalonians 4:11. φιλοτιμεῖσθαι ἡσυχάζειν) that you study (be ambitious) to be quiet) An Oxymoron.(15) Political ambition is ashamed to be quiet. Its opposite is περιεργάζεσθαι [to be busybodies, opposed to, with quietness—work], 2 Thessalonians 3:11-12. It is therefore added here, πράσσειν τὰ ἴδια, to do your own business. There is, however, a strict propriety imparted to the word φιλοτιμεῖσθαι from 1 Thessalonians 4:12, at the end.(16)— ἐργάζεσθαι, to labour) It was necessary to mention this to men who had acquired a taste for heaven. Men immersed in the world labour of their own accord. The admonition increases in force at 2 Thessalonians 3:6-7.

Verse 12
1 Thessalonians 4:12. εὐσχημόνως, becomingly) Lest men should be able to say that Christianity leads to sloth and poverty. The opposite is the disorderly (unruly), 1 Thessalonians 5:14; 2 Thessalonians 3:6.— μηδενὸς) of nothing, which you require to solicit from those without. This is the highest degree of εὑπορία, i.e. freedom from entanglement in matters of property, and is to be desired by a Christian, on account of the liberty which it bestows.

Verse 13
1 Thessalonians 4:13.(17) ἵνα μὴ λυπῆσθε, that ye sorrow not) for those who have lately died, being in the faith; for hope in regard to them is well-grounded [is a valid hope]. The efficacy of the Christian religion is even in an especial degree evident from this circumstance, that it does not take away or embitter, but sweetly soothes (modifies), regret for the dead; the finest of the affections, whether their death has taken place recently or in former times.(18)
(17) περὶ τῶν κεκοιμημένων, concerning those who have fallen asleep) This is consolation offered in a case of recent grief,—not for those who have been long dead.—Not. Crit.

Verse 14
1 Thessalonians 4:14. γὰρ, for) The Scripture, from among so many topics of consolation in regard to death, generally brings forward this one concerning the resurrection, as principal and pre-eminent.— ἀπέθανε, died) This word is usually applied to Christ; whereas to fall asleep is applied to believers, 1 Corinthians 15:3; 1 Corinthians 15:6; 1 Corinthians 15:18; 1 Corinthians 15:20; 1 Corinthians 15:51.— οὕτω) in like manner, as Jesus Himself rose, so we believe that we shall be conducted alive by the path of death.— διὰ τοῦ ἰησοῦ, in Jesus) This is construed with κοιμηθέντας,(19) who have fallen asleep. For the verb, will lead [bring], which follows, has accordingly the with Him standing in apposition, and answering to the words, διὰ τοῦ ἰησοῦ, in Jesus.

Verse 15
1 Thessalonians 4:15. ὑμῖν) To you, who are worthy of knowing this.— λέγομεν ἐν λόγῳ κυρίου, we say by the word of the Lord) The Lord, the Christ, has spoken to us; we have spoken to you: comp. 1 Kings 20:35, בדבר יהוה, ἐν λόγῳ κυρίου, by the word of the Lord. Phrases such as these are used in respect of a matter which is now for the first time opened up (disclosed), [Many matters connected with an altogether extraordinary subject, which would be in vain sought for elsewhere, are here discussed.—V. g.]— ἡμεῖς, we) The saints, by speaking thus in their own age, have greatly added to the obligation resting on those of following ages to look for the Lord. The we is presently explained by the following words, who are alive, and further on, who remain.— οἱ ζῶντες οἱ περιλειπόμενοι, who live, who remain [who live, surviving]) So also 1 Thessalonians 4:17. This is equivalent to an apposition. Who live, is an antithesis to, who sleep. There is at the same time intimated the small number of those who live, compared with the multitude of the dead; likewise the good condition of those who are asleep, so that the living may desire to be gathered to them. Men of all ages conjointly have a lively anticipation of [realize to themselves the immediate fulfilment of] some one thing;(20) and so believers, who are now long waiting, and who regard themselves in the light of persons who are to live at the coming of the Lord, have spoken in accordance with this their character (spake in the manner that became the character they represented, viz. those who shall be alive at the Lord’s coming). Those who live, and those who remain till the coming of the Lord, are the same, and these are denoted by the pronoun we. Each generation, which lives at this or that time, occupies, during that period of their life, the place of those who are to live at the time of the coming of the Lord.(21) So the we is put here, as elsewhere the names Cajus and Titius,(22) and that, too, with the greater propriety, because believers of that age [i.e. of each successive past age] have not yet been allowed distinctly to know the vast period of time to elapse till the end of the world. The present tense in both participles is in reference to [i.e. in order to suit] the coming of the Lord itself, as in Acts 10:42 [ παρήγγειλεν κηρῦξαι ὅτι αὐτός ἐστιν], and elsewhere frequently. Hence Paul has not hereby asserted that the day of Christ is so near; see 2 Thessalonians 2:2-3. A similar phrase is found at Romans 13:11; 1 Corinthians 15:51; James 5:9; 1 Peter 4:5-6; Matthew 24:42, note.— τοῦ κυρίου, of the Lord) Jesus Christ.— οὐ μὴ φθάσωμεν, we shall not [prevent] get before or anticipate) This assurance sweetly counteracts the fear of the survivors regarding the dead, and reckons the advantage of the former, including himself, not to be greater than that of those who are asleep.

Verse 16
1 Thessalonians 4:16. αὐτὸς, Himself) A word of high import.— ἐν κελεύσματι, ἐν φωνῇ ἀρχαγγέλου, καὶ ἐν σάλπιγγι θεοῦ, with a shout, with the voice of the archangel, and with the trumpet of God) A gradation (ascending climax), comprehending three things.— κέλευσμα is applied, when a multitude is ordered to do something, for example, by a herald. It is not used by the LXX.— ἀρχαγγέλου, the archangel) Michael, or some other. The article is not inserted.— ἐν σάλπιγγι θεοῦ, with the trumpet of God) and therefore great.— πρῶτον) previously.(23)
Verse 17
1 Thessalonians 4:17. ἅμα) Ammonious, ἅμα μὲν ἐστι χρονικὸν ἐπίῤῥημα· ὁμοῦ δὲ, τοπικόν, “ ἅμα is an adverb of time, ὁμοῦ of place.” You see here the propriety of the apostle’s language.— εἰς ἀέρα, in, or rather, [caught up] into the air) The ungodly will remain on the earth. The godly, having been acquitted, will be made assessors in the judgment.— καὶ οὕτω, and so) When Paul has written what needed to be written for consolation, he treats of [lit. he wraps up] the most important matters in this brief style.— πάντοτε, [ever] always) without any separation.— σὺν κυρίῳ, with the Lord) not only in the air, but in heaven, whence He came.— ἐσόμεθα, we shall be) both [the living and those raised from the dead].

Verse 18
1 Thessalonians 4:18. παρακαλεῖτε ἀλλήλους, comfort one another) in your grief. Comp. also 1 Thessalonians 4:11.

05 Chapter 5 

Verse 1
1 Thessalonians 5:1. περὶ τῶν χρόνων, of the times) When these things shall happen, which I have mentioned. καιροί, seasons, are parts χρόνων, of the times.(24)— οὐ χρείαν ἔχετε, ye have no need) Those who watch do not require to be told when the hour will come; for they are always ready.

Verse 2
1 Thessalonians 5:2. ὡς κλέπτης, as a thief) 2 Peter 3:10. A usual expression with the apostles, agreeing with the parable of the Lord, Matthew 24:43.— ἐν νυκτὶ, in the night) Refer those words to a thief, just now mentioned [not, the day of the Lord cometh in the night; but, as a thief cometh in the night]. The night is there, where there is unconcern and quiet; comp. however, Matthew 25:6.(25)— οὕτως) so, as we shall describe in the following verse. Comp. so after(26) for, Matthew 1:18, [“The birth of Christ was so; for when His mother Mary was espoused,” etc.: οὕτως ἦν. μνηστευθείσης γὰρ, etc.]— ἔρχεται, comes) The present expressing a sudden event with great emphasis. So 1 Thessalonians 5:3, Sudden destruction cometh; comp. Luke 21:34.

AGfg, Iren. 329, Cypr. 326, and Syr. Version, omit γὰρ, and so Tisch. Lachm. reads δὲ, with BD( δ), Memph. and later Syr. Rec. Text reads γὰρ. with Vulg.—ED.

Verse 3
1 Thessalonians 5:3. λέγωσιν, they say) all the others (the rest, οἱ λοιποί), who are of darkness, 1 Thessalonians 5:5-6 [ch. 1 Thessalonians 4:13].— εἰρήνη καὶ ἀσφάλεια, peace and safety) They will regard it as an established fact, that the world is eternal.

Verse 6
1 Thessalonians 5:6. (28) καὶ νήφω΄εν, and let us be sober) This denotes the state, ἀνανήφω, ἐκνήφω, the act, 2 Timothy 2:26; 1 Corinthians 15:34.— νήφω is a milder term.

Verse 7
1 Thessalonians 5:7. ΄εθυσκόμενοι— μεθύουσιν, those who are drunken, are drunken) ΄εθύσκομαι denotes the act, μεθύω, the state or habit; so in καθεύδοντες— καθεύδουσι, the Ploce(29) is apparent. For first, καθεύδοντες has the inchoative power, falling into sleep; then καθεύδουσι expresses continuance, they go on in sleep.— νυκτὸς) in the night time, for the most part. Even constant somnolency and drunkenness render the very night worse. Such persons are averse (shrink) from the day.

Verse 8
1 Thessalonians 5:8. ἐλπίδα σωτηρίας, the hope of salvation) Refer to this the next verse.

Verse 9
1 Thessalonians 5:9. ἔθετο, hath appointed) So the LXX., Psalms 66:9, τοῦ θεμένου τὴν ψυχήν μου εἰς ξωήν, who hath placed (holdeth) my soul in life; Judges 1:28, ἔθετο τὸν χαναναῖον εἰς φόρον, put the Canaanite to tribute; where indeed the Vatican reading has ἐποίησε, but ἔθετο was a phraseology certainly not unusual with the transcriber.— περιποίησιν σωτηρίας) Salvation of that sort is intended, by which they who are saved are taken out (excepted) from the multitude of those that perish.(30)
Verse 10
1 Thessalonians 5:10. ἀποθανόντος, who hath died) That appointment for a peculiar preservation ( περιποίησιν σωτηρίας), consisted in the death of Christ itself.— εἴτε καθεύδωμεν, whether we sleep) as to the body, in natural sleep or in death.— ἅμα) at the same time as the coming takes place. Or are we rather to take it, together with Him, in the same place where, and in the same manner as, He lives? I cannot think so. The whole subject is “concerning the times” (1 Thessalonians 5:1), and at the end of the discussion the discourse returns to those things with which it began. They had always set before themselves the coming of Christ as a thing near at hand. So also does Lubinus explain it.

Verse 12
1 Thessalonians 5:12. ἐρωτῶμεν, we pray or beseech) Paul beseeches, making the cause of those labouring in the word as it were his own: another verb follows, viz. παρακαλοῦμεν, we exhort, 1 Thessalonians 5:14.— εἰδέναι) to know, to have respect and a regard for; a metonymy of the antecedent for the consequent.— κοπιῶντας, labouring) Sometimes one and the same person may labour), προΐστασθαι, be over or preside, νουθετεῖν, admonish; sometimes different persons, according to the variety of gifts. To labour is not only the genus, but it denotes different functions, which are not comprehended under presiding and admonishing; for example, Romans 16:2. Phœbe was προστάτις, a superintendent; on the contrary, 1 Thessalonians 5:12, Tryphœna and Tryphosa had indeed laboured, but they had not been προστάτιδες, they did not preside or act as superintendents. Acting as superintendent implies authority; νουθετεῖν, to admonish, denotes zeal and skill, which one exercises more than another.

Verse 13
1 Thessalonians 5:13. ἐν ἐαυτοῖς, among yourselves) Mutually.

Verse 14
1 Thessalonians 5:14. τοὺς ἀτάκτους, the disorderly [unruly]) Such persons were not wanting, how flourishing soever that church might be. And ἀταξία, disorder, presently increased, 2 Thessalonians 3:6; 2 Thessalonians 3:11.— ἀντέχεσθε) pay attention to, שמר, ἀντέχεσθαι, to have regard to, Proverbs 4:6 .— πρὸς πάντας, to all) There is no believer to whom long-suffering ( μακροθυμία, implied in μακροθυμεῖτε) may not be shown; none, to whom a believer ought not to show it. Many show it more to strangers than to their own families, more to the powerful than to the more humble; but it should be shown towards all.

Verse 15
1 Thessalonians 5:15. ὁρᾶτε, see) Let every man watch over himself and the other (his neighbour). A person who has received an injury, and is in a passion, sees too much; his neighbours therefore ought to see (for him).

Verse 18
1 Thessalonians 5:18. ἐν παντὶ, in every thing) although it may seem adverse; [and that, too, not only generally, but, like David, in particular cases.—V. g.]— τοῦτο, this) that ye should give thanks.— θέλημα, will) which is always good, always keeping in view your salvation in Christ Jesus.

Verse 19
1 Thessalonians 5:19. τὸ πνεῦμα) the Spirit, i.e. spiritual gifts. A Metonymy.— μὴ σβέννυτε, quench not) Where the Spirit is, He burns; therefore He ought not to be quenched, either in ourselves or in the case of others.

Verse 20
1 Thessalonians 5:20. προφητείας, prophesyings) Which should be exercised more than the other gifts; 1 Corinthians 14:1; 1 Corinthians 14:39.— μὴ ἐξουθενεῖτε, do not despise) The other gifts were more showy.

Verse 21
1 Thessalonians 5:21. πάντα(31)) all things, viz. spiritual things, which, without any carelessness and undue curiosity, you may be liable to consider as in any way belonging to you, and as not exceeding your ability.

Lachm. adds δὲ, with BD( δ)Gfg Vulg, and later Syr. But Tisch. omits it, with A, Orig. 4, 289c (3, 825c).—ED.

Verse 22
1 Thessalonians 5:22. ἀπὸ παντὸς εἴδους πονηροῦ, from every bad species or kind of thought, act, or word) Species, in the sense, “appearance of evil” [as Engl. Vers.], would be εἶδος του πονηροῦ, with the article, which TO καλὸν, that which is good, has, 1 Thessalonians 5:21. But εἶδος πονηρὸν is a bad kind or species: εἶδος, species, Germ. Gattung; LXX., Jeremiah 15:3 [“I will appoint over them four kinds—the sword—the dogs—the fowls—the beasts”]; Sirach 23:21 (16), 25:(2) 3. We ought to abstain from every species of evil [evil species of thing], lest we be deceived. The whole genus of good is simple, belonging to the “spirit, soul, and body,” [1 Thessalonians 5:23]; the species or kinds of evil are many, 2 Corinthians 7:1; comp. the antithesis in the following verse.

Verse 23
1 Thessalonians 5:23. αὐτὸς) [The very] Himself. You will be defended, says Paul, not by my zeal, but by the Divine protection.— ὁ θεὸς τῆς εἰρήνης, the God of peace) who gives all that is good, and takes away all that is evil: εἰρήνη and ὁλοτελὴς, in the Hebrew שלם, are conjugates. [Therefore the following prayer shows what this title implies (involves in it).—V. g.]— ὁλοτελεῖς — ὁλόκληρον) He wishes that collectively ( ὁλοτελεῖς) and as individuals ( ὁλόκληρον) they should be claimed for God [as His], and being so claimed, should abide in Him: collectively, all the Thessalonians without exception, so that no one should fail; individually, every one of them, with “spirit, soul, and body.” The exposition of this verse will perhaps be more matured in course of time. There might be supposed an elegant Chiasmus, and if ὁλόκληρον were taken adverbially, it would cast new light on the exposition.(32) If we give the passage another sense, ὁλόκληρον ὑμῶν, would constitute the genus and the whole; the three following words ( πνεῦμα, σῶμα, ψυχὴ) would be the parts.— ὑμῶν τὸ πνεῦμα καὶ ἡ ψυχὴ καὶ τὸ σῶμα, your spirit and soul and body) You; he just before has called them universally: and the same persons he now denominates from their spiritual condition, my wish being, saith he, that your spirit (Galatians 6:18) may be preserved ὁλόκληρον, whole and entire; then from their natural condition, and soul and body, for the nature of the whole man absolutely consists of these two parts, my wish is, that it may be preserved blameless.(33) The mention of the body agrees with the preceding discussion, 1 Thessalonians 4:4, note 16.

Verse 24
1 Thessalonians 5:24. (34) ὁ καλῶν ὑμᾶς) He, who has called you, so that He will not even now change His [purpose of grace in] calling you. This verse exhibits much of a triumphant spirit.— ποιήσει, will do it) will preserve you, 1 Thessalonians 5:23. So that His calling of you may attain its designed end, Philippians 1:6; 1 Peter 5:10; Romans 8:30.

Verse 25
1 Thessalonians 5:25. περὶ ἡμῶν, for us) as we for you, 1 Thessalonians 5:23. [Paul begs the same thing in the second epistle to the Thessalonians, also in the epistle to the Romans, Ephesian, Colossians, and Philemon, and in passing, in the second epistle to the Corinthians, as well as to the Philippians. He does not make this request in the epistle to Timothy and Titus, because he either addressed them as sons or was sure of their spontaneous intercessions. He did not indeed ask this of the Corinthians in his first epistle, nor of the Galatians; for he required to rebuke them in the exercise of his paternal authority.—V. g.]

Verse 27
1 Thessalonians 5:27. ὁρκιζω ὑμᾶς, I adjure you) In the Old Testament Moses and the prophets were publicly read. In the New Testament this epistle, as being the first of all that Paul wrote, is, as a sample of what they should do in the case of the others, recommended to be publicly read, as afterward the Apocalypse, ch. Revelation 1:3. This was the very important reason, why Paul so adjured the Thessalonians [and these too so greatly beloved by him.—V. g.]; and there had been some danger, lest they should think, that the epistle should be concealed on account of the praises given to themselves.— τὸν κύριον, the Lord) Christ. The divine worship of invocation is presented to Him, Ps. 63:12 (Psalms 63:11).— πᾶσι, to all) at Thessalonica, or even in the whole of Macedonia.— ἀδελφοῖς, the brethren) The dative, in the strict force of it. The epistle was to be read, whilst all gave ear to it [in the hearing of all], especially those, who could not read it themselves; women and children not being excluded. Comp. Deuteronomy 31:12; Joshua 8:33-34. What Paul commands with an adjuration, Rome forbids under a curse. [Those who stealthily take away the Scripture, and render the reading of the word of God so difficult to the common people, beyond all doubt deal unfairly in their own treatment of it (they must themselves in their mode of handling it evade its meaning by subterfuges and perversions); they therefore are shunners of the light. But how sadly will they be struck dumb, when the Judge shall inquire, Why have you so violently forbidden others to read My word? Why did you take it from those, who would have used it better than yourselves? “It would be desirable (and this is the remark of a Wittemberg divine of high character) that in many places, and those too of a more exalted condition, instead of the sacred prayers, which seem to be often more numerous than was suitable, the reading of certain chapters of sacred Scripture should be appointed in the Church, and should be a solemn and regular usage,” etc., Franz. de Interpret., p. 47. That would be indeed quite right. At present it is so much the more our duty to lament, that many esteem the dignity of the public assemblies of the Church to be greater only in proportion as the regard paid to Scripture is the less.—V. g.](35)
